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A Glimpse of Your
Next 20 Years
By Rabbi David Bibi
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Someone had arranged for a well-known astrologer — supposedly one of the most highly regarded in America at the time — to prepare my astrological chart. She had the exact date of my birth, the exact time and the exact place. She studied whatever she studied, made whatever calculations she made, and recorded her findings and predictions onto a cassette tape. I was eighteen years old, and something about listening to it made me uncomfortable. So, I put it into a box and left it there.
Years passed. Life happened.
Then, roughly twenty years later, we were learning with Rabbi Abittan, z"l, and the subject of astrology came up. We were discussing whether there could actually be astrologers who were more than simply charlatans. Suddenly I remembered the tape. I told the Rabbi about it, and he suggested that I find it and bring it to class. That night I went home and searched through a box filled with old cassette tapes from the 1970s. Eventually I found it.
The next day I brought it to class. We put it into the tape recorder and pressed Play.
I was stunned.
The other guys sitting in the class thought Rabbi Abittan and I were playing some kind of joke on them because this woman hit the nail on the head again and again. She described so much of what I had actually experienced during the previous twenty years that I couldn't simply dismiss it. And naturally, I asked the obvious question: If she was that accurate, should I have listened when I was eighteen?
Imagine the temptation. If somebody really could give you a glimpse of the next twenty years, wouldn't you want to hear it? Maybe I could have avoided mistakes. Maybe I could have prepared for disappointments. Maybe I would have known which opportunities to take and which ones to avoid.
Rabbi Abittan explained something I have never forgotten. Had I listened to that cassette at eighteen, he told me, it most likely would have messed me up. Instead of living my life, I would have been living her prediction of my life. Every person I met: Is this who she meant? Every opportunity: Is this what she predicted? Every setback: Is this what she warned me about? Those words would have been sitting on my shoulders for twenty years, influencing decisions that I was supposed to make through faith, judgment, experience and free choice.
Remarkably, the Gemara gives us almost exactly this image. In Shabbat 156a, Avraham Avinu tells Hashem that according to his astrological calculations, he sees no possibility that he will father a son. Hashem responds, Tzei me'itztagninut shelkha — get out of your astrology. Don't imprison yourself inside the future you think you see.
And suddenly the words of this week's Parashat Shoftim become extraordinarily personal. After warning us against the many ways human beings attempt to penetrate the hidden future, the Torah tells us a line Rabbi Abittan quoted very often: Tamim tihyeh im HaShem Elokekha — “Be wholehearted with HaShem your G-d” (Devarim 18:13). Rashi explains: Hithalekh imo betemimut vetzapeh lo, velo tahakor ahar ha'atidot — walk with Him wholeheartedly, look to Him, and do not investigate the future. Whatever comes, Rashi continues, accept it with wholehearted trust.
That was Rabbi Abittan's message to me. I wasn't supposed to listen to the tape. Not because knowing tomorrow necessarily makes today easier. Sometimes knowing tomorrow can destroy today.
There is a fascinating disagreement among our great Hakhamim as to whether astrology itself possesses any truth. The Rambam, Hilkhot Avodah Zarah 11:8–9 and 11:16, is extraordinarily sharp. He regards astrological fortune-telling and occult practices as falsehood and emptiness and warns us not to imagine that they contain genuine wisdom. The Ramban, in his commentary to Devarim 18:9, takes a different position. He does not simply dismiss all astral influences as imaginary, yet he explains that this does not mean a Jew should go running after them. We belong to Hashem. We seek our direction from Hashem. We do not build our lives around predictions from stars and constellations.
This makes Rabbi Abittan's lesson even more profound. He didn't need to tell me, “David, the woman was a fraud.” Maybe she was. But she hit every nail on the head so more likely, she wasn't. That wasn't the point. The question was: Why would you want to live the next twenty years chained to somebody else's prediction?
The Gemara in Shabbat 156b takes the lesson even further. Astrologers told Rabbi Akiva that his daughter was destined to die from the bite of a snake on the day she entered the huppah. On the night of her wedding, a poor man came seeking food. Everyone was busy with the celebration, but Rabbi Akiva's daughter noticed him and gave him the portion that had been prepared for herself. 
Later that night, she stuck the pin from her hair into a hole in the wall. The following morning, she pulled it out and discovered a snake attached to it; the pin had pierced its eye. When Rabbi Akiva learned what his daughter had done for the poor man, he went out and taught the verse from Mishlei: U-tzedakah tatzil mimavet — “Tzedakah saves from death.”
Even if there is a prediction, the Torah never tells a Jew: Sit down; the story is already written and there is nothing left for you to do. Think of Hizkiyahu the King being told he would die, her turns to pray and lives another 15 years. Tefillah matters. Tzedakah matters. Teshuvah matters. A mitzvah matters. The choices we make matter.
And that brings us directly into Elul.
Shoftim tells me: Don't obsess over tomorrow. Elul tells me: Do examine yesterday. And a birthday tells me: Decide what you're going to do today.
We look backward not because we can change the past. We look backward because the past can change us. We don't need to know the future because Hashem hasn't asked us to control the future. He has asked us to make the next choice.
During the last couple of days, I have received so many beautiful birthday wishes, and I have been answering people with a berakhah based upon the words of the Ben Ish Hai. If on a person's birthday mazalo hazak u'mutzlah, then let me use my birthday to wish others that HaShem should bless them and their families with health, happiness, nahat and hatzlaha, and that He should grant them kol mishalot libekha letovah — all the desires of your heart for the good.
But as we enter Rosh Hodesh Elul tonight, perhaps there is an even greater berakhah. Not only that HaShem should give us what our hearts desire, but that HaShem should help us desire the right things.
Maybe that is the real work of Elul. Maybe that is why my dad always added, leTovah.
That old cassette tape taught me that I am better off not knowing what tomorrow contains. Rabbi Abittan taught me to trust the One who does know. And Parashat Shoftim gives us the words: Tamim tihyeh im HaShem Elokekha.
We don't need to know how the book ends. HaShem writes the book. He knows the challenges He has placed in it, the turns in the road, the opportunities to grow, the moments that will test us and the moments that will lift us. Our job isn't to skip ahead and read the ending. Our job is to live the page He has placed in front of us.
So as another year of my own life begins, and as together we enter another Elul, that is my berakhah for myself and for all of us: May Hashem give us many more pages. May He give us the wisdom to learn from the pages already written, the faith not to demand the pages that have not yet been opened, and the strength and wisdom to make today's page worth reading.
Kol mishalot libeinu letovah. Amen.

Reprinted from the Parashat Shoftim 5786 email of Shabbat Shalom from Cyberspace.





The Obligation of Every Jew to Leave their Comfort and Safety to Help Another Jew in Need
From the Teachings of the Lubavitcher Rebbe
Rabbi Menachem Mendel Schneerson, Zt”l
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"Remember what Amalek did to you on your way out of Egypt. When they encountered you on the way, and you were tired and exhausted, they cut off those lagging to your rear, and they did not fear G-d....Therefore, you must obliterate the memory of Amalek from under the heavens. You must not forget."
With these verses, this week's Torah portion, Ki Teitzei, closes. We do not, however, read the command to wipe-out Amalek only once a year during the reading of Ki Teitzei. Every day, at the end of our morning prayers, this command is recited. Who was Amalek and why are we, the Jews-described by the Torah as "compassionate"- commanded to destroy the people of Amalek?
The destruction of Amalek is symbolic of the nullification of a specific negative trait which can manifest itself within each one of us.
When a person is stirred and wants to go out of "Egypt"-from the limitations of the corporeal-"Amalek" comes along and tries to prevent him from doing so.
How does he do this? "When they encountered you" in Hebrew is karkha. The word "kar" means cold. The commentator Rashi explains that Amalek attempted to stop us with coldness. What does this mean?
Spirituality thrives on warmth and excitement; G-d is referred to as a "consuming fire." Amalek cools off a person's spirituality and numbs him from being excited about anything G-dly, by planting seeds of doubt (the numerical equivalent of Amalek is the same as safek- doubt).
The antidote to the actions of Amalek is "remember." One must always have words of Torah engraved in his mind and memory, so that one may meditate and ponder them anytime and in any place, and through this can nullify the evil of Amalek.
But, were not the Jews protected in the desert from enemy attack by the Divine clouds? Amalek attacked "those who had no strength." Rashi explains that the Cloud cast some of them out due to their sins. They had "no strength" to overcome their desire to sin.
Amalek attacked only those Jews who had transgressed, and whom the Cloud had thrown out of the camp. Yet, it was in order to save these very Jews from the hands of Amalek that the entire Jewish people left the protection of the Cloud to go out to war.
We must learn a lesson from this week's portion and "live with the times." When the need arises, we too, must go out of the comfort and safety of our own "clouds" in order to help another Jew, no matter who he is, where he is, or what he has done in the past.

Reprinted from the Parshat Ki Teitzer 5763/2003 (Issue #785) email of L’Chaim, a publication of the Lubavitch Youth Organization in Brooklyn, NY. Adapted from the works of the Lubavitcher Rebbe – Lukutei Sichot, Vol 14.


Rav Avigdor Miller On
The Danger of Anger
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QUESTION: It says in Koheles that “anger is in the lap of the fool”. But aren’t there smart people who get angry?
ANSWER: Kaas is a weakness of people that are not educated.
Let’s say, here’s a bank. So, there’s a bank vice-president; he sits in the office inside. You want to take a big loan or a mortgage you’re going to speak to him. Outside on the sidewalk, is the bank janitor who is sweeping the sidewalk. The janitor if you pass by he says, “Mister! Get out of my way. I have to sweep here!” He speaks angrily at you.
But the vice-president inside will never speak angrily to you. The vice president knows how to speak nicely to people. That’s why he’s vice president. The janitor doesn’t know how to speak like a mentch. That’s why he’s a janitor.
If you want to be somebody you have to learn how to be kovesh es kaaso. It’s one of the elementary things.
And to get angry when you’re married, you should know is a very dangerous thing. Because many times people break up only because of anger.
They come to me, couples, and I say, “What’s wrong? Is he working?”
He works.
“Does he give you money?”
He gives money.
Both are frum. 
What’s wrong then? They’re arguing.
Arguing over what? The truth is they’re arguing over nothing. Just getting angry. Anger causes the other party to become angry too. And therefore, anger is one of the very great sakonos in married life.
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It’s a sakonah for a job. How many people lost their job over anger?! You want to keep a job, don’t show any anger—to your boss especially.
Many people are ruined by anger. You pass by in the street and a bum says something, calls you a name, a dirty Jew. You’ll become angry at him? Chas v’sholom! What can happen to you!
Smile. Wave to him. And think, “Let him drop dead. He should drop dead.”
I was once walking in the street, a goy walked over to me and said something, something not pleasant. I put my arm around his shoulder, and I said, “Hi, I didn’t see you for a long time,” I said. He was so embarrassed! He wanted to crawl into a crack in the sidewalk. He didn’t know what to do with himself. We walked to the corner. I said, “Goodbye,” and finished. I walked away.
Anger doesn’t accomplish anything. Diplomacy accomplishes. Like somebody once said, “You can catch more flies with honey than you can catch with vinegar.”


Reprinted from a recent email of Torah Avigdor based on a question-and-answer session from a classic Thursday night hashkafah lecture of Rav Avigdor Miller, zt”l.


	
Thoughts that Count
for Our Parsha

When you go out to war with your enemies...you shall take captives (Deut. 21:10).
In the "war" against the evil inclination one cannot be satisfied with merely overcoming it. One must also "take captives," to press the inclination into Divine service. We see the haste and devotion with which the evil inclination fulfills its mission of tripping man and bringing him to error. We can use this same devotion in serving G-d. (Baal Shem Tov)

You shall not see your brother’s ox or lamb wandering and hide from them. You shall surely return them to your brother (Deut. 22:1).
In this verse we are commanded to return a lost article. If we are instructed to be so careful not to ignore our neighbor's monetary loss, how much more the loss of his soul. We surely have a double duty to attend to the welfare of a Jew who has wandered from the path of Torah and return him to his Creator. (Shaloh)

One who helps his friend, by returning that which he has lost - whether that which is lost is physical or spiritual - actually improves himself. His soul, too, becomes loftier as our Sages taught: "More than the charity-giver does for the poor person, the poor person does for the charity-giver." (Sefat Emet)

And it will be if the wicked man deserves to be beaten...he may be given forty stripes, but not more; lest if he is beaten with many more stripes, then your brother will be dishonored in your eyes. (Deut. 25:2,3)
These verses discuss a person who has done a sin whose punishment is lashes. Since this person has sinned, he is called a "wicked man." However, as soon as he has been punished, he is once again called "your brother." (Rashi)

Reprinted from the Parshat Ki Teitzer 5763/2003 (Issue #785) email of L’Chaim


Why the World Can't Stop Talking About the Jews
By Rabbi Raphael Shore
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Why are Jews always the story?
Tucker Carlson and Hunter Biden spent a decade despising each other. This week, they sat down together for two hours and, oddly, found common ground. Not on Trump or the media, but on Israel.
Biden called Prime Minister Netanyahu "evil incarnate" and shrugged off charges of antisemitism. Carlson insisted he isn't antisemitic either, and Biden backed him up: "I 100 percent know you're not." Two men who agree on almost nothing suddenly agreed on this. Carlson also claimed the infamous laptop scandal traces back to Israelis, not Russians.
It doesn’t matter what the plot actually is, somehow Israel finds its way into the script.
A story about a laptop, a troubled son, a presidential election, and a great deal of personal wreckage somehow becomes, in the retelling, a story about Israel. It doesn’t matter what the plot actually is, somehow Israel finds its way into the script.

Why the Focus on Jews?
Why are the Jews and Israel always the story?
Open the New York Times on almost any given day and Israel is there, covered more relentlessly than countries 50 times its size.
A few months ago, Joe Rogan was asked how many Jews he thought there were in the world. He guessed a billion, then walked it back to 500 million, explaining that if there were half a billion Jews, it makes sense they would dominate the headlines and Israel would be everywhere.
But his number was wrong. The real number, his guest corrected him, is about 15 million, roughly two-tenths of one percent of humanity. Rogan was truly stunned, because his tidy explanation had just collapsed. If the Jews don’t number 500 million, why are they always the story? He couldn’t fathom it.
Most Jews I know would rather not be the story. Every time we open the paper, we cringe…not again. We want ordinary lives: to build businesses, raise families, practice our faith or not as we choose, root for our teams, live peacefully and otherwise be left alone. We would love for the world to stop talking about us and let us get on with it.
That discomfort is old. Jews in 1890s Paris believed emancipation had settled the matter, until the Dreyfus Affair proved otherwise. German Jews in the 1920s believed their contributions to German culture had earned them a permanent seat at the table, until 1933 proved otherwise. Jews keep hoping to fade into the background of someone else’s story, but history keeps refusing to let them.
Throughout history, the non-Jewish world has kept reminding them that they are the story.

A Chilling Premise
In November 1941, meeting with the Grand Mufti of Jerusalem, Adolf Hitler explained what he believed his world war was actually about. Germany, he said, was locked in “a life and death struggle with two citadels of Jewish power: Great Britain and Soviet Russia.” Two rival empires, one capitalist and one communist, and in his mind, both were fronts for the same force. “Ideologically,” he said, “it was a battle between National Socialism and the Jews.”
A couple years earlier, Hermann Rauschning, a senior Nazi official who broke with Hitler before the war, put it even more bluntly: the Jews, he paraphrased Hitler as saying, had inflicted two wounds on mankind — “circumcision on the body and conscience on the soul."
Hitler was a monster, and what he built out of this idea was pure evil. But his premise that the Jews carry something the world cannot ignore, a conscience, a demand, a voice insisting that power answer to something higher than itself, was not wrong.
Antisemites understand something about the Jews that they themselves no longer understand.

The Mission
Jewish tradition answered this question long before Hitler and Tucker. The Midrash says that Abraham, the father of the Jewish people, was called ha-Ivri, the one who stands on the other side, because “the entire world stood on one side, and he stood on the other” (Bereishit Rabbah 42:8). Jews were given a mission to be “light to the nations”. The Torah describes his descendants as a people that “dwells alone” (Numbers 23:9), a prophetic observation about how history keeps arranging itself around us.
From Sinai onward, Jews were assigned to carry an idea that the world has never fully made peace with: that there is a G-d, that morality is not negotiable, and that human beings are not free to do whatever the powerful can get away with. That assignment did not come with a resignation clause, even though many Jews have preferred such an option.
Until it is finished, the world will keep circling back to the Jews, whether in love or in hatred, in scripture or on a podcast.

Confused Jews
Since so many Jews have forgotten that they are the story, every fresh instance of the world’s obsession catches them off guard, as though it were new, as though it were only about politics or messaging. They are confused because they don’t understand the Jewish mission in the world.
The singer Leonard Cohen said as much decades ago, addressing his Jewish audience with a blistering critique of the Jewish establishment:
“We have lost our genius for the vertical, that great vertical seizure we had four thousand years ago. We knock on our own doors and wonder that no one answers. There is an awful truth which no Jewish writer investigates today, which no Jewish poet articulates. It is a truth that the synagogues and the cultural establishment cannot efface: we no longer believe we are holy. The absence of G-d in our midst is a deep, rotten cavity that has killed the nerve of the people.”

Reclaiming the Story
After two thousand years of exile and Jew-hatred, many Jews have lost the self-understanding and the moral confidence to make sense of the world. They treat antisemitism only as a threat to survive, never as a signal to decode. But the two are not separate questions. The reason the world cannot leave the Jews alone is bound up with the reason Jews exist in the first place, to bring G-d and moral consciousness into a world that would often rather not be bothered with any of it.
The world isn't going to stop telling this story about the Jews. Deep down, people sense something the Jewish people themselves have forgotten: that they were given something worth noticing.
So, the real question is whether Jews will step up and own their story, doing the work that made them significant enough to be envied, resented, misunderstood, and even feared, or whether they keep hoping, against 4,000 years of evidence, that if they just stay quiet enough, the world will finally let us go.
Yes, the story is about the Jews. That's not something to fear; it's something to be proud of.
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